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Tabernacle was intended to be the single legitimate place of worship 
for the whole people even after their settlement in Canaan. It is so 
understood in the book of Joshua, where the tribes west of the Jordan 
rebuked the Reubenites and Gadites and the half tribe of Manasseh 
because they had built an altar — "to rebel against Jehovah our God" 
(xxil., 19). So had the trans-Jordanic people understood the law and 
had built the altar as a monument simply. 

3. The attitude of the book of Kings as compared with the book 
of Chronicles, — is it the same on this point.-" This is part of the general 
problem of the harmony of the two books. 

4. Finally, what was the attitude of the Prophets especially of the 
Northern kingdom towards the bamoth as opposed to a single sanctu- 
ary.' From the time of Jeremiah all is plain. Isaiah also is in general 
easily understood, though it might be suspected that he, a resident of 
Jerusalem, would naturally emphasize the Temple. In regard to the 
other early prophets, however, we must think that the last word has 
not been spoken. An examination of their utterances lies beyond the 
scope of this paper. 



THE RELATION OF THE OLD TESTAMENT TO THE NEW. 
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Christianity is the great goal toward which the development of rev- 
elation in all its earlier stages had been tending. From the beginning, 
Israel felt a sense of the relative character of its religion. It main- 
tained this sense unimpaired through the best periods of its national 
life. It lost it only when, in the post-canonical age, Jehovism degen- 
erated into a narrow and exclusive Judaism. The religion of the Old 
Testament is throughout a promise only, a shadow, a type. Its con- 
scious and purest endeavors are toward something higher and better 
than itself Christ is its Alpha and Omega, the ruling idea of its entire 
movement. Apart from Christ it has no meaning. Only in the light 
of Christ can it be rightly understood. 

It is needful that we emphasize this truth. He who loses sight of it 
will wrong the religion of the New Testament, no less than that of the 
Old. The New has its historical foundation in the Old; and the Old 
reaches its deepest meaning in the New. Between the two there 
exists an inward organic unity. 

This indeed has often been denied. In all periods of the Church's 
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history, some have attempted to divorce the New from the Old, and have 
refused to admit any other than an external connection. In the Pa- 
tristic age, while the Ebionites regarded Christianity as only a higher 
form of Judaism, which aimed to realize the popular idea of the Mes- 
siah, the Gnostics viewed it as standing in irrepressible conflict with 
the Old Testament. In the eyes of Marcion, the chief representative 
of this tendency, the religion of the New Testament had worth only 
as it broke away from the traditional bonds of the Old. In the Reform- 
ation age, Socinus, while acknowledging a certain historical value in 
the earlier Scriptures, ascribed to them no higher dogmatic and relig- 
ious importance than other Protestants ascribed to the Apocrypha. 
And in modern times the same disposition has often manifested itself, 
to deny the internal and indissoluble tie between the religion of Israel 
and the religion of Christ. Schleiermacher, especially, was so deeply 
impressed with what is new and absolute in the New Testament revel- 
ations that he failed to see the necessity of its historical mediation in 
the Old. In manifest injustice to the Mosaic religion, which he con- 
founds too much with the later Judaism, he maintains that Christianity 
stands in no closer internal relation to it than to the pagan religions 
of Greece and Rome. 

But it is becoming more and more evident continually, through a 
profounder study of the Bible, that the religion of the Old Testament 
is not indifferent to that of the New, and that the religion of the New 
is inwardly bound to that of the Old. They form an organic whole, 
pervaded by the presence of the same spirit of revelation. The atti- 
tude which Christ assumed toward the Old Testament was not one of 
hostility. He indeed opposed the degenerate Judaism of His age; but 
it is hardly necessary to say that the Judaism of the scribes is not 
identical with the Jehovism of the Prophets. The one, with its dead 
literalism and false national hopes, takes its rise only when the other 
begins to fall into decay. So far from placing Himself in antagonism 
to the true religion of the Old Testament, Jesus stood forth rather as 
its defender against those who, professing to be its friends, were yet in 
reality its most destructive foes. He lived in the Old Testament. His 
spirit was in large measure nourished by communion with its saints. He 
felt no disharmony between it and Himself On the contrary. He saw 
in it a progressive movement of which He was Himself the predestined 
goal. The pious Israelite, in becoming a disciple of Christ, knew that 
he was not, as in this case a heathen would be, disloyal to the religion 
of his fathers. Jesus was no revolutionist; He was not even a reformer: 
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He was a fulfiller, in whom the Old Economy reached its appointed 
end. And the Israehte, in attaching himself to His person, felt an in- 
ward conviction that he was acting in obedience to the spirit of his 
earlier religion. 

But while it is necessary to insist strongly on the internal unity of 
the two Testaments, it is equally necessary to observe clearly the 
broad difference between them. Here, as elsewhere, unity is one thing, 
uniformity quite another. The old religion cannot be elevated to the 
plane of the new ; the new is not simply a higher stage of the old. 
Mosaism may give birth to Prophetism as a higher development of 
Old Testament religion ; but neither Mosaism nor Prophetism can give 
birth to Christianity. The religion of the New Testament does not 
spring genetically from that of the Old. It is a new creation in the 
person of Christ, the absolute revelation of the eternal Word ; and 
while this revelation is mediated by all the preceding stages of Old 
Testament history, and thus stands in strictest continuity with the 
earlier revelation to the people of Israel, it is the manifestation of 
something new and not merely the further unfolding of something old. 
There is a dividing line between the Old and the New, which must be 
carefully maintained. 

This, it must be confessed, has not always been done. While the 
early Church happily escaped the dangerous error of opposing the New 
Testament to the Old, it was not so happy in avoiding the no less 
dangerous error of confounding the one with the other. This is true 
especially of the Alexandrine School, which saw only a difference of 
degree between the Law and the Gospel, and ascribed to the prophets 
in general the same high illumination which it ascribed to the Apos- 
tles. But even Augustine, and with him the other Fathers of the 
Church, failed to distinguish the two economies rightly from a theoret- 
ical point of view. Nor were the reformers more successful. Amid 
all the difference of external forms, they discerned no difference in 
doctrine, but regarded the dogmatic faith of the Old Testament as 
identical with that of the New Testament. And in the orthodoxy of 
the seventeenth century there was a complete identification, from the 
after effects of which we are still suffering. 

The source of this error is not difficult to trace. It lay in a one- 
sided intellectualistic conception of revelation, as essentially, almost 
exclusively, a communication of doctrinal truth to the understanding; 
and since the truth of revelation can only be one, the older divines 
sought and supposed they found the theoretical teachings of the New 
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Testament, everywhere in the pages of the Old. The one was for 
them as rich a repository of dicta probantia, for the peculiar dogmas 
of Christianity, and quite as available, as the other. The mystery of 
the Trinity was as fully disclosed to Moses as to John. The saints of 
the Old Testament, the patriarchs and prophets, had at least the 
grand outlines of the Christian salvation before their vision ; and 
though its full meaning was not perfectly clear to their minds, they 
stood, in an intellectual point of view, at no great disadvantage behind 
the Christian believer. In a word, for the theologians of an early age, 
as indeed, for many of this, almost the only distinction between the Old 
Economy and the New was this: that to believers standing in the 
former, salvation was something still future in fact, though, as fore- 
shadowed by types and announced by prophecy, present to thought ; 
while on the other hand, in the Christian Economy, salvation has 
actually been brought to pass, and believers, standing in this economy, 
possess in reality what the pious in Israel could only long for as an 
object of prophetic vision. 

It is evident, however, to one who has a right conception of the his- 
torical character of revelation, that this is not the relation which the 
religion of the Old Testament sustains to that of the New. Such an 
abstractly supernaturalistic view wrongs the whole idea of salvation. 
It will not allow the divine to come into true union with the human. 
It ignores the natural in the vain dream of thus honoring the super- 
natural. Old Testament history ceases to be truly historical, and is 
transformed into a divine play. Patriarchs and prophets become mere 
automata in the hand of God, and with no independent life, they think, 
speak and act only as they are magically touched by a foreign pow- 
er. Inspired men are regarded as the passive organs of the Holy 
Ghost ; and from this point of view, it is not surprising that the rich 
treasury of New Testament truth, should be supposed to have been 
fully opened to Old Testament saints. 

But if we would determine the organic relation of the two Testa- 
ments aright, it needs to be clearly understood that the word of reve- 
lation, as a communication of divine truth, cannot be sundered from 
the history of revelation, as a communication of divine life. It is a 
mistake to suppose that revelation is for the theoretical understanding 
simply; it is for man in the totality of his being, and consists in the 
gradual and progressive self-manifestation and self-communication of 
God, in order that man, and through him the creation in general, at 
the head of which man stands, may be filled and glorified with the 
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divine life, and that thus he may reach the perfection of his existence 
in God, and God may be all in all. Revelation is possible in a fallen 
world only in the form of redemption. In revelation, God comes into 
history more and more fully, until in the incarnation He reveals the 
fulness of His life in the bosom of the world's life, that he may redeem 
it from sin and glorify it in Himself In Christ, therefore, we have 
the absolute revelation, for which all antecedent revelation served 
merely as a preparation, by educating man to apprehend by faith the 
glorious mystery of the Word made flesh. 

The preparation, however, was necessary as well as real. The 
incarnation could be no abrupt, sudden phenomenon. As such it 
would have been magical, not historical. An actual entrance of God 
into history for the purposes of salvation could be effected only by 
conforming to the law of all history, the law of gradual progressive 
development. And in truth, this is the form which the religion of the 
Old Testament assumed. It is one life flowing in unbroken continuity 
from Abraham to Christ; yet, like all life, unfolding itself in a series, 
of stages, in which the truth of each lower stage comes to an ever 
fuller and clearer expression in the higher stages, and in which each 
higher stage is adumbrated, and at the same time mediated from the 
beginning by the lower. Starting in the individual, it widens into 
the family, and then into the nation, to become at last a universal pos- 
session in Christ. It first takes the form of Promise, then of Law, and 
finally, in Prophetism, it looks to the breaking up of an old order of 
things, and the advent of a new. 

In the very nature of the case, the religion of the Old Testament 
and that of the New must be inwardly conjoined. In both there is 
the presence of the same spirit, and together they constitute the one 
true religion, in which there are, indeed, stages of development, but 
no fundamental contradictions. United by one central principle, the 
formal side of which is revelation and the material side redemption, 
their aim is not primarily theoretical, to furnish the human mind with 
a knowledge of God, but practical, to bring salvation from God to 
man. And since knowledge and life are everywhere inwardly related, 
the doctrinal apprehension of salvation is necessarily conditioned by 
the actual history of salvation. There are stages of progress in the 
one as well as in the other; and if we fail to recognize this fact, we 
shall fail to comprehend the relation of the Old Testament to the New. 

Salvation, not doctrine, is the grand aim of revealed religion. But 
the religion of the Old Testament, even in the highest stage of its 
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development, was incapable of bringing the true salvation. Promise 
might awaken the hope of it; the discipline of the Mosaic Law might 
generate the sense of its need; prophecy might point to its certain 
advent; but neither promise, nor law, nor prophecy could do more 
than prepare the way for its actual accomplishment. In this regard 
the religion of the Old Testament was only a shadow and type, not 
the reality itself It was the religion of a salvation that was really 
coming in the divinely guided history of Israel, but which had not yet 
actually come; a. religion in which the divine was mirrored in holy^ 
yet external, symbolical and transient forms, in which the perfect life 
was as yet only an ideal hovering before the pious mind in the form 
of law; in which God and man, heaven and earth, were seeking tO' 
come, but never really came, into a living and abiding union. 

Christianity, on the other hand, is the religion of a salvation, fully 
brought to pass; in which the divine is not enshrined in holy symbols^ 
but personally incarnate in human form; which confronts the trem- 
bling sinner not as a threatening law, but as a life-giving power; in 
which God and man, heaven and earth, are really and forever one in 
Christ; — it is the religion of the incarnation, of the eternal reconciliation 
of all antitheses, and of the final glorification of all existence. 

It is in this light that we must study the Old Testament records. 
Without its guidance we shall assuredly go astray. If, on the one 
hand, we ignore the teleological character of the Old Testament reve- 
lation, we shall be exposed to the danger of rationalism; for we shall 
be affrighted by the manifold difficulties of a critical, dogmatic and 
ethical kind, and fail to see that these lie on the surface only and do not 
touch the inner life. If, on the other hand, we lose sight of its histor- 
ical character, we shall be betrayed into that exaggerated view of the 
Old Testament, which lifts it up well nigh to the level of the New. A 
forced exegesis will become necessary, and we shall read into the 
inspired record our own arbitrary conceits. 

"Vetus Testamentum in Novo patet. Novum in Vetere latet," is- 
indeed true in the sense that the Old is the undeveloped germ, the 
New the ripened fruit. There is no New Testament doctrine that is 
entirely new and whose roots do not strike far back into the Old. On 
the other hand, there is no Old Testament doctrine that is peculiar ta 
the Old and that does not assume a higher form in the New. It is not 
true, however, that New Testament doctrine in its New Testament 
form was present to the minds of Old Testament saints. Such an 
assertion would be at variance with historical fact. 



